


Has the Revival of 1762 and the controversy which
followed it any relevance for us today? I believe that it
certainly raises some pertinent questions. In the first instance
it causes us to ask ourselves whether we believe with William
Williams and Jonathan Edwards that revivals have a central
place in God’s purpose for His church; in the words of
Edwards that ‘the work of redemption in its effect has mainly
been carried on by remarkable communications of the Spirit
of God’?8, that is, by revivals. Thomas Charles, the architect
of the Calvinistic Methodist Connexion, certainly believed
this fervently: he wrote these words in 1792:

[ am persuaded that, unless we are favoured with frequent
revivals, and a strong powerful work of the Spirit of God,
we shall in a great degree degenerate and have only a ‘name
to live’: religion will soon lose its vigour; the ministry will
hardly retain its lustre and glory; and iniquity will of
consequence abound.29

Do we agree with him, or are we among those who trust in
chariots and horses rather than in the name—and power —of
the Lord our God? We may agree with him without having to
believe that any future revival will be exactly like any revival
of the past, or that revival will necessarily solve all our
problems—indeed, it would certainly bring fresh problems in
its wake, since all revivals, as Jonathan Edwards continually
stresses, are mixed works of God’s Spirit.

Secondly, the Revival of 1762 raises in an accute form the
whole question of the rdle of the emotions in religious life.
Whereas Edwards and Williams would deny absolutely that
strong emotions are in themselves evidence of genuine
faith—and indeed supply tests for assessing such emotions—
yet both would expect true faith to give rise to strong
emotions. ‘True religion, in great part, consists in the
affections,’ said Jonathan Edwards in his Treatise.3? And as
we have seen, Williams went so far as to justify
manifestations of emotion which may appear to us, in our
Laodicean state, to be quite ludicrous. Why are strong
emotions so rare among us? Is it simply because, as Dr.
Geoffrey Nuttall seems to suggest in his brilliant little book
on Howel Harris, that we no longer ‘believe that we are lost
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without Christ or delivered by Him’??! Or is it because we are
in the grip of a kind of practical Sandemanianism, a crass
over-intellectualism which stifles emotion at source and
grieves the Spirit? This may indeed be a greater hindrance to
the work of God among us than our present state of
theological anarchy and our tragic abandonment of the great
tradition of moderate Calvinism in which we were nurtured as
a Connexion. I think, were I to hear one day that one of our
congregations had started to weep spontaneously in a
meeting, that I might start jumping for joy myself!

If we come to believe that revival may, after all, be the only
effective answer to our problem, the only practical thing we
can do is to pray. Revivals are at God’s disposal; they are not
man-made. Edwards in particular lays great stress on
persistent prayer for revival.

It is very apparent from the word of God, that He is wont
often to try the faith and patience of His people, when
crying to Him for some great and important mercy, by
withholding the mercy sought for a season; and not only
so, but at first to cause an increase of dark appearances.
And yet He, without fail, at last succeeds those who
continue instant in prayer, with all perseverance, and ‘will
not let Him go except He blesses’. 32

If we learn to pray like this, perhaps we too, in our time, may
yet be able to say as William Williams of Pantycelyn was able
to say in 1763: O hafddydd! fe ddaeth, fe ddaeth! [‘O
summer’s day! it has come, it has come!’].
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